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PREAMBLE.

Pentecostalism is generally regarded as one stream within the
Armenian evangelical tradition and places a strong emphpsis ai further
experience after conversion, namely, the baptism in the Holy Spmifisd
by speaking in tongues, prophecies, visions, healing, etalice and
miracles in general, perceived as standing in historic continwiity the
experiences of the early church as found in Acts of the Apdstles.

Pentecostalism has become an increasingly prominent feature of
Africa’s religious and political landscape. Th®vement’s growth has been
particularly dramatic since the era of decolonization in the 1860s1960s.
According to recent figures from the world Christian datab@eeatecostals
now represent 12% or about 107 million, of Africa’s population of nearly
890 million peopl€. This includes individuals who belong to classical
Pentecostal denominations or Christian organizations likké#semblies of
God, The Apostolic Church, the Apostolic Faith Mission, thate founded

in the early 28 century, as well as those who belong to the Pentecostal

! Kwabena Asamoah Gyadu. African Charismatics: Pentecostalism in Ghana
(Koninklijke Bill N.V. Leiden, The Netherlands, 2005), 12.
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denominations or churches formed recently such as the Deeper Life
Christian Bible Church, the Redeemed Christian Church of God, d.ivin
Faith Church world wide etc. in Nigeria.

Charismatic members of non-Pentecostal denominations, who in
Africa are drawn mainly from Catholic and Protestant Churches and African
Independent Churches (AICs), number an additional 40 million, or
approximately 5% of the populatiorkast tracking back to the 1970,
Pentecostals and Charismatics combined represented less5%anf
Africans. Many scholars have tried to explain the phenomenenofis
Pentecostalism in Africa and the conclusion is that Penteisosthas risen

in order to meet certain real and felt needs which the instializaal

churches could not meét.

PENTECOSTALSAND CHARISMATICSIN AFRICA

1900 | 1970 | 1990 2005
Pentecostals and charismatics (in 0.9 17.0 93.7 146.9
millions)
Pentecostals and Charismads 0.8 4.8 15.2 16.6
percentage total population

Source:World Christian Encyclopedia (2001) and World Christian

Database (2006).

AIMSAND OBJECTIVES

3 C.C. Baeta. Prophetism in Ghana. (London: SCM, 1962), 104




The aims and objectives of this paper are:

1. To intentionally motivate the readers to appreciate the way
Pentecostalism engages the less travelled terrains by thdinmain
churches and which science dismisses as unverifiable, secusism
superstitious and primitive contemplation.

2. To state that some of the Pentecostal leaders and tipramts
especially within the area of the research were graduates of Western
education. This meant that they knew their benefits, experiences and
implications of their narratives to the readers.

3. To show that | value this research hence my being directbvied
In interviewing, summarizing, evaluating, analyzing and syrainesi
the authenticity of the narratives from the beneficiaries and the
benefactors.

4. To present the readers with an informed argument that the tore o
Pentecostalism is a phenomenon of deliverance or exorcism
Conceptually, most of the phenomena of Pentecostal and chatismati
movements are meant to bring deliverance to whoever needs &elp, b
it economic, political medical, cultural etc and are seen from the
spiritual (metaphysical) to the natural (physical). Thislarg why
sometimes even some of those who are born-again relapsento b
against lane and keep coming to the pastor for furthevedahce

from other aspects of their lives. The total necessary salvation and



freedom from oppressive spiritual and physical forces attract most
Lagosians to Pentecostalism. Lagos has been chosen becausd most
the vibrant Pentecostal churches are found here, some of the
Pentecostal exports have their “International Ports” here and it is the
miniature of Nigeria.
INTRODUCTION
Pentecostalism at the moment represents the most cogent, powerful
and visible evidence of religious renewal and influence in Nigeria, iefgec
in thecity of Lagos. Lagos city prides itself as “The Center of Excellence”.
It was once the administrative and commercial capital of Nigeria still
the commercial capital of Nigeria. According to the NationateBu of
Statistics on Industrialization 2000-2010, there are more tinelsisn Lagos
than in other cities of Nigeria. The Lagos State Populatiomriiesion
(2010) stated that Lagos is thickly populated and rirdsts in Nigeria,
West African States and peoples from other African countriesnand
African nations live and work here. During an Interactiorhwiite Lagos
State Commissioner of Urban and Town Planning (May2011), Foym
Ayinde, an elder of the Day Star Church, Oregun, Lagos, thefcEko
(Lagos) is one of the fastest growing urban centers in thkel \&aod first in
Nigeria. Life in this city is full of complexities and igpual challenges.
This explains why Pentecostalism has flourished here anéxperts are

seen in other cities within and without Nigeria. There appeab® more



churches in Lagos than both the Private and Governmenstrietu put
together. Not even filling (gas stations or petrol stefjocan outnumber
worship houses or places in Eko. Church enterprise is flougidtere very
well.

Indeed, this is a city very much over stretched in terms of sacdl
private facilities because of greater village-urban migratiorveryay
people come into the city in thousands; they carry wigmthheir village
support systems like gods and goddesses, chickens, goais, sheep,
donkeys, cultures etc . There is also the township-urban troigfgeople
from townships moving into Lagos Metropolis), urban-urbargration
(people of other cities in Nigeria moving to Lagos City)d &ime diaspora-
urban migration to Lagos( most Nigerians who were livingities of other
nations returning back to Nigeria and choosing to livieagos). This pull to
Lagos is mainly because of the multiple survival opportunitiesdaon Eko.

When all these people come together, a seconddévedntity called
Lagosian is created. Everybody in Lagos is expected to behava
Lagosian ( being very daring, rough, at times behaving unconvelhiand
sametimes being law abiding but in most cases doing whafesmi® is right
according to his or her own set standard). Since multipte Grmple
problems, needs and wants follow and confront city sleéksre is always
a quest for safety, shelter, health, food, clothing, prosperity, soamlity

and above all spiritual supremacy. With all these uncertaiaie a bleak



future, an average Lagosian easily becomes a prey of the igvadin
Pentecostal army of the indoctrinated recruits whose chief megsage
“come to our church, Papa, meaning God, wilolve all your problems.”
Sometimes the word, “papa or Mama” is used when referring to the founder.
This has created a less resistance wave for Pentecostalisnosdiygand
its nearby ecologies. Since papa or mama is available to sabéems,
naturally people tend to flock to such places even withougstigating to
ascertain the veracity of the invitation. Most Lagosians belirae gome
churches have actually been able to meet some of their needs. THisrasser
has been buttressed by some notable men of God like BishoMike
Okonkwo of The Redeemed Evangelical Mission, Pastor Sam Adeyemi of
the Day Star Church, Pastor (Dr.) G.O. Olutola, President of The Amostoli
Church Nigeria and Prophet (Dr.) Sam Ayorinde of World EvangelisneBibl
Church International

Pentecostalism is itself a movement that relies on dirgxrience of
the divine rather than on codified beliefs, creeds or philosoplides of the
key features of primal spirituality is the belief in an invis realm of
benevolent and malevolent transcendent powerddumankind not only
stands in need of the powers and blessings of the benevolent beitigsy
actually appropriate their protection from evil spiritual forcesough

covenant relationship with the transcendent benevolent etselp

* Kwabena Asamwah-Gyadu, 17.



Pentecostalism is popular in African cultures like that ajela because it
affirms the reality of God and other supernatural entities. Demdo seek
to destroy the Christian and angels as transcendent hélpigrgeature in
the Pentecostal world view.

The Pentecostal movement initially drew a lot of converts ftioen
lower strata of the society and also from the mainline historicissiom-
related churches who have maintained rigid and hostileebsto any kind
of accommodation with and absorption of cosmological elésnedhese
primal considerations, as was discovered in Lagos, Nigeria,calse to
function strongly in the neo-Pentecostal or charismatic mewsrand to a
large extent also provided one of the bases for the riseedDdhiverance
and Prophetic Ministries with their specific message of prosperitynes-
being.Most Lagosians talk about this freely in public that “ any church we
no fit do deliverance no go gedri and peoples.” Meaning, any church
whose ministries or programmes exclude deliverance will not hbhe
message and people.

The belief in the imminent pre-millennial and return of GHrescame
the primary motivation for evangelization and missioRentecostalism has

always been a missionary and deliverance movement in foundatidbn

> Alex Ofosu. A critical Assessment of Montanism with an Assessment of its
implication for African Pentecostalism. Dissertation submitted for MTh. Degree (Bangor
University, UK. 2009), 35.

® David A. Shank. Prophet Harris: ‘The Black Elijah’ of West Africa. (Leiden:
E.J. Brill, 1994), 6.



essence. It emerged with a firm conviction that the Spirit had peered
out in “signs” and “wonderS” in order for nations of the world, including
Nigeria and her cities like Lagos, to be reached for Christ &effim end of
the ag€.

Innate pessimism about deteriorating condition of the world,
especially Africa and Nigeria in particular and Lagos for that mattereva
number of Area boys (homeless boys) and Ayiela (homeless girls) sleep
under the bridges, street children scavenging food from rubbish bedps
containers, multiple sanitation challenges and other life tdmew spiritual
forces, is thought to have contributed significantlyhe intensification of
restoration and deliverance yearnings. Various Pentecostal andrataris
movements emerged in history all in an attempt not onpyeéserve but also
to restore the spirit of the news and the Apostolic faith @&edrly church in
the changing conditions of each ensuing generation. Twebs this,
Harvey noted thus:

The story of the first Pentecost has always served as arati@pifor

people who are discontented with the way religion or thddwio

general is going. They turn to it because it is packed pribmises.

It seems to presage a big change, and people believed tHatuitee

will be different because it will transform the way they feel abbet
present

" A. Anderson. Spreading Fires, the Missionary Nature of Pentecostalism.
(London, SCM Press, 2007), 294.

® Harvey Cox. Fire from Heaven: The Rise of Pentecostalism, Spirituality and
the Reshaping of Religion in the Twenty-First Century. (Reading. MA: Addison
Wesley, 1995), 245.



| think Harvey is right here because day in and day out Pentecostalism
continues to turn out a bunch of optimistic converts andpes who see
this world in a context of victory and progressive betternrettie power of

the Holy Spirit.

CLARIFICATION OF TERMSAND CONCEPTS

Pentecostalism has grown out of huiiad’s efforts to engage
collective behavior and the traces (history-Pentecost) thatioeHaaves
(for new members of the family to grow up-ewontemporary church). The
practice of humans trying to understand the issues of cobdosiliavior has
been going on for a long time. One of the ironies of modernist thoutjlat is
tendency to divorce current interpretations of experience from steribal
and embodied nature of life and the history of the planet asdtham
Darwin’s contribution to modernism is, in my opinion, what catapulted us
into the post modern era. Darwin’s ideas made it essential that we look at
history and our place as organisms in that history. Mit¢he sense of the
term “participation” is derived from our complex and embodied experiences
as living organisms.

Deliverance as a concept and term may mean different things to
different readers. To begin the process of building, new conapgtgleas
through a guided apprenticeship is critical. Concepts peovitgental
categories for sorting, organizing, and sorting experience imame

Abstraction on the other hand is the formation of an ideamiytal



separation in particular instances, these skills are due inophe heed that
arose with the development of language to reduce the comptexityed
experience.  To “Chunk” our already categorized experience into
manageable and memorable bits of information is an amazily.aliihere
Is cost to this however. Context and the immediacy of partiopatn be
eclipsed by a too intense focus on abstractions. The intdoptayeen our
own experience and the world of ideas is what it is all ab8ome scholars
have advocated multiple perspectives in understanding threoptena of
Pentecostalism especially Deliverance and or exorcism.

A word on multiple per spectives

| have two initial thoughts on multiple perspectivessti-l am strek
by the complexity of our cultural history and our cultuedburces(personal
and collective). This complexity makes any one totaliziegcription or
view impossible. There is simply too much information atdhand too
many locations and situations to fully comprehend. Thsjtself, is
humbling.

Secondly | think there may be some behaviourayen evolutionarily
developed, impediments to the taking of multiple perspestivlhat is, we
may be constitutionally impeded from seeing the world ugho multiple
lenses. The reason for this is, in my view, due to the irapoetof having a
cultural view that both defines and anchors our identity sanse of self.

This “view” is fundamental to our survival. To be ostracized or shunned



from community was (and | think is still) the kiss of ded®ejecting out
rightly a given perspective is like ostracizing the owner of that perspecti
There are three things at play here:
1. The biological and social aspects of conditioning and adaptation.
2. Learning is a process of reinforcement of certain kinds of hahav
and thinking.
3. Language allows us to “skate over” distinctions in the abstract.
We all come fronsomewhere and this “coming from” is a huge factor in our
day to day consciousness. | may be able to define, identify, @gocae a
‘perspective’ but that doesn’t mean that I can see the world from that
perspective and through that lens. | see the world fronensy My lens is
a product of my culture. My culture is located in space and &nd has
very definite characteristics and assumptions. My perspective iswakais
things “real” for me. It seems to me that very few people actually embrace
multiple perspectives.
One of the reasons that ontology is such a difficult arehitdgophy
is because in order to really get to the paeifiinderstanding “reality” of
something we have to commit ourselves to a perspective. In gnéian
commitment we necessarily cut ourselves from other perspectives. The most
we are able to do, it seems to me, is to learn to respect asmul tisbther

perspectives and perhaps learn and change our perspective just a bit



What is interesting to me in reading Mary Jo Hatcehork is that
she takes the idea of multiple perspectives as relativ@soblenatc — she
seems to assume that one can just decide to be “committed to maintaining
multiple perspectives in organization theory”.? Her approach, in my view, a
modernist one in that she assumes by understanding theotumdagature of
a perspective we can some how transcend the embodied nature of a
perspective on our consciousness. I don’t think it is that easy. Underlying
the notion of “transformation” is the idea that there has to be a deeper and
more systemic change, how exactly that happens is debatableaini@ert
however, it seems to take practice, discipline, and focus. idvieethat
merely an intellectual appreciation of the conceptual andaabstature of
these ideas is insufficienfThe most important driving intension here is for
the reader to try and adjust his/her position and ctiticainceptualize the
reality of deliverance depicted by the narratives. Therefore, tosviag
terms are assigned the below meanings:

(a) Pentecostalism: This is the institutionalization of theebah the
active operation of the Holy Spirit in the modern Church agéby
overlaying and imbuing of the practicing Christian believathw
multiple spiritual gifts for personal edification and perfiegtiof the
Christian community and by extension for holistic benefit eféhtire

human race. In simple terms, it is the belief in the baptisnheof t

®Mary Jo Hatch . Organization Theory: Modern, Symbolic, and Post Modern
Perspectives. ?2 ed.) (New York: Oxford University Press, 2006), 176



Holy Ghost, as an imbuement of power signified by speaking
tongues and other practices acceptable to the Pentecostalaciccle
some other Christian persuasions.

(b) Deliverance: This is an old practice even before the birtthef
Church. Jesus Christ was fond of using the practice durirgphisly
ministry. This is the practice whereby individuals or commesiare
set free through the expulsion of demons or evil forces that have either
afflicted the victims with infirmities or stagnatatle community’s
social progress. This has been evidenced by delay in negriag
joblessness, miscarriages, divorce cases, sexual pervasions etc and
lack of progress in most communities where witchcraft ane@roth
traditional practices are made to dominate peoples’ lives. But when
deliverance is exercised in the community in the name of Gdwis,
there has always been a dramatic transformation. Anythinghlass t
this may be similar to deliverance but it is not deliveraige

Pentecostal’s definition.

c. Exorcism. Sometimes this is also referred to as Deliverance but it
is foreign to Pentecostalism. In the Catholic Church only the ordairesd pr
can do exorcism or deliverance. It is a standing orderahatxorcist is to
be a priest (sacerdos) not a presbyter (presbyterus) as in the canon, which
means bishops as well as presbyters may be appointed exdluspsiest

must have specific preparation for this office. During our research in Lagos



we met with some Pentecostal pastors like Pastor T.B. Ogunti€leg o
Apostolic Church, Oregun District, Lagos; Pastor Bola Idowu, Preside
Harvesters International Christian Center , Bagada, Lagos, Pastor Oloyo,
Guided Missiles Church, Ikeja, and Pastor Ikena, Senior Pastor Kingdom
acainst Kingdom Church Lagos who did not want us to use the term
exorcism because the leaders of their organizations associate exorcists with
people using ancestral powers, wizardism &xorcism is practiced also by
African Traditional Medicine and Family or community Healers
(ATMFCH). The practice is also found in other world or localized religions
like Islam, Hinduism, Taoism etc. It also involves the casting out of demons
from an individual or group and giving such spiritual forces orders
(sometimes after a brief dialogue with the exorcist) to move out of the
individual or community to their new abode as requested by the demons or
decided by the exorcist. This also happens during most deliverance
services. Most Pentecostal ministers prefer the term deliverance to
exorcism. Therefore, in this paper, deliverance is used instead of exorcism

andnot even interchangeably.

(c) Narratives. This refers to re-telling of the lived experiencethby
people who were disenfranchised by the demons or evil forceszbef
they were delivered and the joy of their new life in Chrighvaill the
rights and privileges of Christian believers. It also refersow the

Pentecostal Ministers tell their stories about deliverance



(d) Beneficiaries: This refers to those who have benefited from the
activities of Pentecostal deliverance ministers.

(e)Benefactors: This refers to the Pentecostal Ministers whoghrine
unction of the Holy Ghost have yielded wholly to spiritdecipline

and exercise of spiritual gifts for the benefit of the Chumth hose

outside the Church, as a means of winning souls for Chrigtighro

individual or community deliverance.

This paper therefore explored deliverance as a phenomenon of
Pentecostalism, in that , its coming has led some Pentecostal
Ministers/Pastors to tread on grounds that the mainlinecbls had earlier
either ignored or are being challenged to investigdtes likely and in
some cases when Pentecostalism comes to the community, theszl geem
be a remarkable change in the peoples’ view of and about their self worth
and the willingness to confess their inner burdens withbief that the
Holy Spirit has the power to make such an individual orrmamity better.

This paper states the methodology used during the reseagctiistiussion

of the narratives, Styles of Deliverance, outcomes and the conclusion.

Methods
My research involved two studies. The first and smaller stualy to
place in the pilot stage in Jos city and the field oneestern Nigeria with

the Principal Investigator, Senior Researcher and the Research Asgistant



2010. During this time we intervies few Pentecostal leaders, observed
some of their services, took pictures, video recorded of sometseven
interviewed some members and bought a large amount of literature o
Pentecostalism authored mainly by the Nigerian Pentecostal seadfée
also bought CDS, DVDS, Cassettes, and other relevant materials.

These were meant to enable us gain a sense of how and if
Pentecostalism was expressed at the Churches or Christiaitiorssi
across western Nigeria. Based on the data from this initidy,stilagos was
identified as having a strong culture of Pentecostalism asul of the work
of the Pentecostal leaders there. Data from the study indicatééd th
Pentecostal membersparticipation at this city’s churches included members
participating in professional development with the leadmmd use of
members focus groups to inform Pentecostal practice. In addition, the
earlier city focus groupsiata included compelling testimonials from several
Pentecostal members attending churches who ascribed their sgaodisis
particular metropolis to Pentecostalisrdeliverance.

The second, larger study took place in 2011, during conventiahg, H
Ghost Congress, Revivals, Crusades, Church, services, Conferences,
workshops, ordination and deliverance services and Power Musg€han
Hands services in Lagos and other western Nigeria citiesidrcases, |
used action research methods. The General Overseers, Presiugnts a

Presiding Bishops plus their administrative teams were actively involved and



working to provide the needed information for the research.a Assult,
instead of using a more traditional form of research, | chose aesaarch
as a methodology. According to Stringer, action research is amirtgat
is done by or with insiders in a school, but never to othem?*° In this
case my inquiry was beyond Stringer’s definition here. My action was done
with the insiders for better desired results. The use of ast®earch was
also a natural fit because of the transformational possibilitieffered in
building the capacity of Pentecostal leaders by “generating local knowledge
back into the setting”.'* This helps in enhancing members’ voices at any
Pentecostal setting. Also, action research is based on thapfes of
collaboration, democratic participation, social justice and erspment.
These are the same principles that undengirghingful beneficiaries’ voice
efforts after deliverance.

The purpose of the 2011 study was to explore a number of Pentecostal
phenomena. These included dramatic preaching, prophecies, women in
leadership healings, miracles, types of anointing breakingcurges,
exorcism or deliverance, child witches, prayers, etc. Out of the large data

gathered on Pentecostal phenomena, | have picked a phenomehon

deliverance which | see as core to most Pentecostal activitiesiadypm

19 ET. Stringer. Action Research(3® ed.). (Thousand Oaks, C.A: Sage
Publications, 2007), 3.

1 K. Herr & G.L. Anderson. The Action Research Dissertation: A guide for
students and Faculty. (Thousand Oaks, California: Sage Publications, 2005), iv.



Lagos. Most Pentecostals and Charismatics in Lagos belteaeadne can

not have wealth, education, and successes without some form of deliverance.
The questionnaire instrument was perfected with the eagle eyes of a

dogged consultant, Dr Katrina Korb. Also, interview questiorese

developed and administered accordingly. Greater aspects of ¢statec

phenomena involved active participation and observation. Waisld

always make the members and leaders feel the researcher’s acceptability.

For example in 2010, during our pilot research, | went with a rasear

assistant to one church in Jos Metropolis. After the lusifierings, there

was a call by the pastor for everybotly “unlock heaven” with tangible

offerings with a view to bringing favour to ourselves andili@asy This was

to be a process leading to financial deliveran&a/eryone was asked to

come forward and drop the “unlock heaven” offering with the mandate to

role down severally at the altar. | participated actively.et,dahe Research

Assistant expressed his shock that | could go that dedpe research

¢

through participation. My reply was that I needed to “unlock heaven”,
unfortunately, this is 2012 ands almost calling 2013 to come to us yet |
am still on the waiting list for the returns of that tangible offering to “unlock
heaven”. May be my heaven’s padlock has been changed, no one can tell.
Or | need to repeat this deliverance based on prophetic injun¢iimrever,

| may need to prepare for another tangible offering to end the2¢dar and

open the New Year 2013.



Furthermore the research was to explore how the beneficiary voice
was expressed at Lagos churches and to identify the role therdgalayed
in fostering a culture of meaningful narratives.

In short, did the Pentecostal churches in Lagos promote, aadthori
and validate the ideas and insights of the respondentptovmthe church
and the members learning needs for deliverancé&ecause of the
collaborative nature of action researtimet frequently with the Gener&s
and their administrative teams to plan the design of the ,stadiect data,
and analyze some of the results. The beneficiaries and the Benefhesors
the administrators were interviewed for the study. In collecting datatfre
Beneficiaries of Pentecostalism, deliverance for that matter, | interviewed
respondents in focus groups of no more than twenty persons. seewau
wanted members to have an active role in the study, membersesaried
from focus groups to participate dsPentecostal Researcher@RS). |
trained them on interviewing techniques and collaborated thigm in
revising the interview questions so they were more “Pentecostal friendly”.

The use of “Pentecostal Researchers” (PRs) also ensured we had broad
representation of Pentecostal participants in the study whileinggean
environment where Pentecostal and especially deliverance benediciarie
might be more open to sharing their lived experiences anghtaswith

peers. The “Pentecostal Researchers” selected any one hundred Pentecostals

12 Generals: This refers to General Overseers, General Superintendents, Presiding
Bishops, Presidents, General Prophets and Evangelists plus any other title or rank in use
by the Nigeria Pentecostal churches in Lagos.



of their choosing to interview, using the same questibat were asked of
the focus groups.| interviewed the Generals, Administrators,
Superintendents, Pastors and selected church officers plusirdnet
beneficiaries and benefactors of Pentecostal phenomena, incltiteng
phenomenon of deliverance individually. In our sample list, wee ha
interviewed or recorded five hundred persons’ voices (300 females and 200
males) in addition to the questionnaires.
NARRATIVESFROM THE BENEFICIARIES

There is a sizeable amount of data collected from the freddttze
process is still on going. The Researcher with the help oP&mecostal
leaders interviewed most of the beneficiaries face to face. Where there was
need for an interpreter, it was promptly addressed. To buttresslevance
of the contributions of Pentecostalism in total transfoionadf individuals
and communities through deliverance, | have decided to briagafd some
few narratives from the beneficiaries and benefactors in our data base

The people whose narratives are penned down here are seemingly
ordinary people, but harboured shocking secrets that willesbéikthe
naivety of casual Christians. In their nefarious past, they néstesi errands
for the powers of darkness, to the detriment of humanity. Buoudjn
Pentecostal activities of deliverance in Lagos, theyewelivered. | now

set the stage ready for the narrafitestimonies:



(A)

My name is Blessing’ | hail from Kwale town in Ndokwa East Local
Government Area of Delta, Nigeria. My parents actually initiated me
into the marine world. The initiation ceremony took placerd) New
Yam Festival. The ritual was supervised by a witch doctor who
sprinkled the blood of a sacrificial animal on my head three tintes
also ate the food prepared with raw blood of the sacrificed anifine.
witch doctor had told my parents that | came into thesialay world
from the marine and should be regarded with all the courtesies
accorded to such people. The rituals were observed at regutaaiste
as years rolled by, until | turned eight. That year, my parents became
born again Christians and in keeping with their new fétby stopped
the rituals and sacrifices. Then the torment began. The powers o
darkness and their agents began to express their displeaswrdadit th
that my parents had opted to serve God. So | was afflictdd alit
sorts of ailments that defied medical diagnosis and treatniéntas
then | had a full and vivid encounter with the marine woldessing
gave a long narrative. The following were some of the key points from
the narrative:

() That one young boy called Leonard during his primary@cho

days took her to the river bank under the influence of a

13 Blessing. Interviewed on 15/5/2011. World Evangelism Bible Church, Lagos,

Nigeria.



strong force. Both of them went to the bottom of the river

where she saw many people waiting for her initiation.

(i) She tacitly claimed to have been received by the Queen of the

(iii)

(iv)

Coast with much delightShe was then given a cup of blood
to drink. That a handsome figure like Satan appeared
briefly. To her, this was quite different from the misleading
figure of the devil portrayed by most Nigerian churches and
writers show-casing Satan as ugly, black, with pointed,tail
stumpy horns, and carrying pitch forks.

That she was then returned to the physical world with the
mandate to ruin the lives of many people. That she spent
three days in the river and was given all the weapons to be
used against unsuspecting humanity.

Blessing claimed her parents did not notice or suspect
anything except her excuses of not wanting to attend church
services. Also, that at times there were some noticeable
physical changes in her body. For example, that for weeks,
she would look really pretty, but after that would become
very, very ugly. She assumed these organic and cyclical

changes were inexplicable to them(her parents).

(v) That her state of affairs remained the same for several years

until she moved to Lagos, Nigeria; from here again she ran



into Leonard at a friend’s house. That he then made an
appointment with her by the Bar Beach from where a female
figure that was a half-human and a half fish met with them.
(vi)  That a marriage was conducted between her and a marinate
under the Lagos waters. That she was given gifts that made
her irresistible to men. They were drawn to her like a
magnate. Principal among the wedding “gifts” were three
female private parts that the first of a serpent, the second
of a scorpion, and the third of fish. She claimed to lnace
a special underwear and rings. With the rings, all she
needed was to tap any man on the shoulder three times and
such a man would be at her command.
(vii) Blessing claimed that some herbalists and false prophets
useal to come to her for helpThat She knew many of them
in Lagos whose prophecies were directed from the marine

world.

DELIVERANCE

This was what Blessing had to say regarding her deliveransastek
invited me to the World Evangelism Bible Church in Lagos.w#ts a
Tuesday Miracle service. As the service progressed, the man of God
declared it to be a Deliverance Service, and asked those who needed

deliverance to come out.



As | made to come out, the spirit in me violently resistedntloge.
But it seemed as if a greater force was propelling me to comsaltyent
out to the altar. As the man of God began to pray, the maring ispire
commanded me to go back to my seat. But as | turned back tdagb,
consciousness. That was the beginning of my deliverance.

After that episode, | was asked to fast for seven days. Butday® d
into the fasting, the torment resumed. The marine group thabhded
began to unleash its anger on me for daring to leave them. Belstlh
appeared to me in a dream and threatened to kill me for daringak bur
covenant. He wondered who would take care of the children.

In an attempt to carry out his threat, Belial appeared to ntben
physical, in broad day light and tried to rape me. | bégaead the Blood
of Jesus and the Holy Ghost fire. Surprisingly, Belial ¢gpsaped! As a
matter of fact | have not seen or heard from him since then. And to the glory
of God, the torment has ceased. My deliverance is now complete. Praise
Jesus! Amen.

Blessing’s narrative may appear very weird and too good to be true,
but this is what Pentecostalism is engaging in Lagdswe General Overseer
Prophet Dr Samson Ayorinde and elders of the church confirmed the
narrative to be authentic and that Bles&irife has changed for the best

and now has a stable job. At the time of the interview, she was preparing for



her wedding. However, there was no external evidence eitbaicatly or

otherwise to further authenticate this affirmation of the church leader

(B) TITILAYO"

At the time | interviewed this lady, she was 30 years old. @&kihg
at her, it was hard to believe because her physigue and mannesrem w
those of a young teenager. Her association with witchcraft atedt her
growth. As she sat and gave insights into the operatibtiee witchcraft
group to which she once belonged, her childlike facade mabkkecdhiirky
depth of the sinister realm in which she operated as a practiteld. w
Titilayo’s problem started when she turned 12 years. She had constant
convulsion, the type associated with babies. When the cmmgiéersisted
and defied medical treatment she was taken to her grandmother fal herb
remedies. On the pretext of treating her, the old woman fed hertratiys
concoctions, and that was how Titilayo was initiated into witchcratft.

From that time on, Titilayo began to operate in a witchcraft group
She attended witchcraft meetings regularly with other members ofdbp.g
When it was the meeting time, her body would lie on the bed “sleeping” but
her spirit would leave in the form of snake for the meetibgter on as she
gathered more experience in witchery, she attended the meetirgisaiizy
This lady was completely frustrated when she came to the clhordier

deliverance. She was depressed and seeking a way out of her peadicam

4 Titilayo. Interviewed 15/5/2011. WEBIC. Lagos, Nigeria.



This interview was conducted after her deliverance from the spell of
witchcratft.

Furthermore, she was initiated into witchcraft seventdéh years
ago. The convulsion spells were not cured by her grandmofiret they
used to start their meetings by 11.00 p.m. and midnigii¢rua tree. They
used to sit in a circle. They used to receive reports of wromgsl of the
people of a given community. Judgments were normally passeastaga
such persons with stiff penalties of: Incurable diseasesndial setbacks,
sundry misfortunes, mysterious disasters, demotions or damissm jobs
or schools, turmoil in families and blindness.

Titilayo further explains: “In our groups, forgiveness was a taboo-
something unheard of. | remember the case of a certain woman wia reare
goats and chickens. One of our members had asked her fat aujdhe
woman refused. That refusal cost her serious penalty. She watedffli
with a serious sickness, and no one could say exactly whawvmsag with
her. The doctors were completely baffled because every test performed
showed that nothing was wrong with her.

During the interview, Titilayo noted that one day some Pentacost
members visited the hospital where the woman was, after prayinggf,
the woman was healed instantly and “that caused serious damages in the

witch Covent.



In responding to another leading question, she explained that
assignments for the recruitment of new members were given during
meetings. A potential recruit could be selected and visitesd dream. A
member assigned to initiate the victim would shake an objednied with
hypnotic power in his or her face, urging the victim to accept & gt.
Once the victim accepted it, initiation took place.

Titilayo also explained that witchcraft practice initially afesttthe
memory segment of her brain and it was difficult for her toematrer what
she was being taught at school. As a result of repeated failaohool, she
hadto be withdrawn from school to stop the wastage of her parents’ scarce
funds. She was then made to learn a trade. Every where she wagglearni

the trade she destroyed the life of the owner of the workshop.

DELIVERANCE

It took her father’s determination to locate a Holy Ghost “Fire spitting
church” for her deliverance having heard so much about the daring exploits
of the church.According to this lady’ father, he was not even sure the
daughter’s solution would come from the World Evangelism Bible Churc
(WEBIC) Lagos Titilayo recalled thus, “When the pastors prayed for me on
my arrival, it became practically impossible for me to get backnyo
witchcraft group. It was as though a dividing wall had beectedebetween
me and the group. They could not get me and | could ndbdgkem. As |

talk with you now, | am born again and living in peacéhweterybody. My



dream is to go back to school and become a lawyer so as tertaslplaws
against witchcraft in Nigeria. Again, there was medical evidence to
justify or authenticate that her stunted growth was as altre$ her
involvement with witchery. The father, Pa Titi Ojobe and the Women leader
plus the elders of WEBIC Church agreed that Titilayo got dedi in their

church.

(C) BROTHER ADEBOWALE®™

At 53, brother Adebowale looked like some one in higidsr That
phenomenon is steeped in the rudiments of his vocation, WwRicpracticed
for 20 years. “You see, in the herbal world, it is believed that the bottle is
ageless! To remain young, we used to grind bottles inéopfowder and we
eat it with banana after chanting certain incantations into the powder”, he
said. Adebowale was a herbalist whose vocation had taketohvirtually
every part of Nigeria in search of occult powers. The high amdnighty
from all walks of life flocked to his shrine for one kimd power or the
other. Such was his reputation as a herbalist that even meuoifb#re
dreaded Odudua Peoples Congress (OPC) , a militant graupsiéd juju
power, would scamper to safety when he was around.

Adebowale had an encounter with Jesus Christ, and was delivered
This interview was held shortly after his deliverance, in compdnlyio

wife. He comes from Obokun Local Government Area of Osun State,

15 Brother Adebowale. Interviewed 16/5/2011. WEBIC, Lagos, Nigeria.



Nigeria. His father hailed from Okemesi, from a long liieherbalists.
The grandfather was an itinerant herbalist who came from an unidentifie

place to settle in the community.

DELIVERANCE:

The interview with Adebowale was a long one. However, this was
how he received his deliverance. Hear Adebowale elucidating on his
journey out of herbalism: My brother, a devoted Pentecossal from
Lagos came around so that we could travel for the burial. That day marked a
turning point in my life. As we drove in his car, he begapreach to me.

He told me to turn to God before it was too late. And just as | had responded
many times before, | told him | was alright and that he should gpraadh
to other people, to enable him meet his quota of converts for the month.

Immediately after he dropped me back at home, | sat down in my
living room to relax. As | turned on the television, | saw tlenrof God,
Prophet Samson Ayorinde on the air. As he was talkinggsked anyone
watching who had any problem to put a glass of water mt fob the TV.

Out of curiosity | did, and after he prayed, | drank the water.

But as soon as | drank the water, | lost my peace. All the conversation
| had with my brother in his car came back to me as though gstfarce
had taken over me. For one week, | could not eat or sleep. yfFinhin |
could not help my situation, | went to Ojokoro Branch of tWerld

Evangelism Bible Church, and there | gave my life to Christ. lordance



with my new found faith in the Lord, | gathered all the matenalsny
shrine and set them ablaze. Was it the water that convicted lsiomething
else? Propt Sam Ayorinde answered that “It was the Holy Ghost in the
water.” This may explain why most of his members carry water in bottles
believed to hayundergone or contained “spirit initiation”.

Adebowale’s narrative here may testify to the good part of
Pentecostalism. This Personality claimed to have been a feznwmalist
that if not for Pentecostalism, the world of Lagos wasaaly his territorial
den where the high and the mighty were harassed at will. Peiafesost
engaged him and that he intentionally surrendered. Some of |luw fe
church members we intervied, believed nhe was a transformed leader of
his community.

(D) SISTER ANTHONIA, THE EX-QUEEN OF RIVER ETHIOPE.

This was the narrative of an ex-mariftpieeri. Before she was born
into the physical world the spirit possessing her hagtllifor more than one
thousand years and wielded enormous powers as the marine quaeerof R
Ethiope, a popular river in Delta State of Nigeria. One of her evil
assignments was to send marine agents into the world.  Waegueen
was coming to the physical world, she made a covenanteddithirty five
years only. At the time of this interview, she was 46 yearsTdld means

she should have died eight years ago before this interviegwever, her

16 Anthonia also known as Tonia. Interviewed 19/5/2011. The Redeemed
Evangelical Mission. Lagos, Nigeria.



earthly husband, a reverend in the body of Christ, would nottaidiear of

her death in the hands of devils and stood solidly in &pefgr her. During

the interaction, she strongly indicated her desire not“dgo bacK to the
marine world because she feared the terrible consequences awaiting her for
flouting the covenant.

In her words, “my earnest search for deliverance led me to The
Redeemed Evangelical Mission (TREM), where | was totally delivered by
Jesus Christ.” Tonia further revealed that the overall boss of the evil
Kingdom is Satan. That everyone in the kingdom has a codeenwnhiich
indicate his or her rank. Individuals are not addressed akesitevizards,
familiar spirit or mermaids as called by the occupants ofpitysical world.
According to ToniaSatan’s call code was 010, the king of the powerful
kingdom— 009, the queen 008. The mermaids (that half-fish, half human
creatures)- 007. The mermaids give power to familiar spirits (popularly
called emere in Yoruba), which are coded - 006. The nexerarbhy are
the witches and wizards, coded 005. The assassins additiees are next
in rank. That a hired killer must be sending bloothewhere and the
killing must be demonically induced. She emphasized thaethdlers
along with kidnappers who deal with human parts and profesisarmed
robbers are coded as 004, the occult youths in higheutnstis of learning,
who drink blood are in the 003 group. They carry out operstio their

schools when blood is desperately needed in the kingdatarkness. In



the 002 group are the herbalists and witchdoctors. Sétese herbalists
collect powers from 007 and others from 006 groups abd\@@. example
when a barren woman consults a herbalist, the herbalist irctumsults the
mermaids. Tonia claimed to have been a senior person irddhe

kingdom’s spiritual ranking.

DELIVERANCE:

How was Tonia delivered from the powers of darkness? Dunieg
interview, she explained thus: | was fortunate to meet a concsisted.
After detailing my problems and the difficulties encounterechbsnerous
men of God who tried to deliver me, she led me to a brotheiselira
former herbalist but now born-again. He prayed for me and discdraed
had a strong spirit. So he directed me to TREM.

When at TREM, as soon as the man of God came out to see me, |
noticed that as usual, spiritual monitors from the marinddistood ready
to photograph him. But as they started to take his ghapd, there
occurred a total equipment failure in the marine world. KB®prge, my
spiritual husband was livid with rage and blamed his meaboys. He
rushed into the marine laboratory and wanted to personatifogtaph the
man of God, but still the equipment would not work.wés then | knew |
would be delivered.

At 34, when my return was just a year a head, | was afflictedaNith

sorts of terminal diseases, including high blood pressure, hedrteye



problems. These ailments were to lead to my death and return to the,mari
and | knew it. But today, | am totally healed by the blobdesus Christ.
Now | am in perfect conditior very much delivered. This is a claim from
Anthonia.

Sister Anthonia was married to a reverend gentleman and tod&y she
a mother and an active government civil servant in Lagos. Sheeatahait
experience and wished that others should learn from it. The maregain
shows how Pentecostalism has cut across all fabrics of thetysecdhat is,
both government and private sectors. There are five hundred r@corde
voices( data) which we collected from this Pentecostal phenologyo
research detailing several narratives/testimonies elvedance by the

beneficiaries.

NARRATIVESFROM THE BENEFACTORS

In this section, out of the sizeable narratives gathered frometuak fi
briefly put here a few to buttress the contributions of Pentacost to
Lagos and Nigeria by extension through deliverance ministry.
According to mama shade OlukdyaPentecostalism has liberated or
delivered a number of individuals, communities, nations, froeme. She
narrated how their ministry has come to destroy the wdrlgatan and his

agents. | asked her taplain the meaning of “fall down and die” which is a

7 Shade Olukoya is the wife of the General Overseer of the Mountain of Fire and
Miracle Ministries with the Headquarters in Lagos, Nigeria. The General Overseer is
Pastor Dr. D. K. Olukoya. The Interview took place during the Power Must Change
Hands Service. MFM. July 30, 2011. Lagos, Nigeria.



common phrase during their prayers. In her detailed explanatiovgsit
clear that it is the demons they are killing not the peopld. this is another
theology for another time to determine if demons really dieaarbe killed
by men or women.

Mama Shade Olukoya further explained with excitement how the
book titled, “Dangerous Prayers” is delivering families. She elucidated thus:
This book is good. For example there was a man who had fivesof hi
daughters married to different men. But unfortunately they wereciall s
packing back to their father’s house in one day. When they came back their
father distributed to them rooms in his compound wh#m®e. But one of
the daughters, a younger one started attending our prayer maatithgs
Headquarters here. She also bought our book, “Dangerous prayers.”

The young woman was determined to know the source of their
problems. She started dangerous prayers. After the brief prayers in the
night on the first day, the grandmother came in the mornidgramnned her
against such type of prayers. On the second day, the young vpoayeea
for two hours. The following morning the grandmother came to hér a
said, “my grandchild, stop this prayer you are doing, you will kill somebody
in the compound’d With this report, on the third day, the youngyad
prayed from 12 midnight to 6 am. She was just throwing dangerayers
like lightening and thunder. When morning was at handythad mother

did not show up. By ten (10) a.m. when they forced the dolertdouse



opened, she was found dead. This was not the end sfiottye There was
a padlock found in the old woman’s box. It was anointed with MFM oil and
forced open. Inside the padlock was found a small piece @i [spined
with blood. The paper had the names of all the daughters (the five grand
daughters) with the inscription, “They will never give birth to babies and if
they are allowed to get married, they will all be divorced in one day”. The
good news is that the day the padlock was broken was the daynthe
husband of the first daughter came begging his fathaw for his wife.
By the weekend of that week all the daughters were back to their husbands’
houses. Thisis “ Pentecostalism in actidn concluded mama Shade
Olukoya.

The implicaton of the “Grandmother’s death” leaves a lot of room for
speculation and critical analysis of Mama Shade Olukoya’s
testimony/narrative. With a very sense of modesty, Mrs. Shade @ukoy
talks about deliverance with passion. Her narrative was corrotdciatee
true by some of the members who serve as her aids and eld#sirin
church. Theabove narrative refutes the claim of “some who look at
deliverance as superstitious, foolishness; others thirde# chore harm than
good. Some think it is at best nothing but pop psydybnd thus out of

place in the church, at worst unscriptural and damaging”.'® In another

8 John & Mark Sandford, A comprehensive Guide to Deliverance and Inner
Healing. (Grand Rapids, MI: Chosen Books, 2004), 15.



development, Bishop Dr. Mike Okonkwonarrated that when he was a
young minster, he used to pray and fast before engaging irei@delce
because to him, deliverance ministry wrongly handled can kihasm a
pastor. He recalled a story of some pastors who in the process of
deliverance became blind and had to be delivered by him. He rfurthe
explained that one of the pastors lost his son. Theisdradd was kept for
two days in the house before he, the Bishop arrived. Upoarhival, he
called upon the boy’s name in Jesus Christ’s name and cast out the spirit of
death and the boy sneezed seven times and came back to lifeveatloiv
was not given access to interview the boy or the parentsagod, Bishop

Dr. Mike Okonkwo is one the few ministers being held in higlkeess and

of high integrity. | have no reason to doubt his narrative here.

Bishop Mike Okonkwo said he was a bank manager before God called
him and since then he has been getting souls and imyesiem in the
Heaven’s bank. He claims that if not for Pentecostalism probably the streets
of Lagos would have been taken over by Satan and his agentss He
passionate about Pentecostalism and believes God has ranstx deliver

people spiritually before getting them to physical development.

19 Bishop Dr. Mike Okonkwo is the Presiding Bishop of the Redeemed
Evangelical Mission World wide and a senior pastor of the TREM Headquarters Church,
Lagos. Interviewed, August 8, 2011.



Unlike Bishop Mike, Pastor Sam Adeyéthi believes that not
everything befalling man should be blamed on demons. Thatuap
deliverance should go hand in hand with physical deliveranBastor
Adeyemi believes that God has given him the mandate ® aageneration
of leaders and followers who are successful in all endeavolurisfe. This
explains why he has a programme called Success Tips which dsaaire
Radio and TV channels of some media houses in and outsideaNigeri

In fact, in the city of Lagos, Pastor Sam Adeyemi is one of the to
ministers respected by the Lagos State Government. Moss$ ofdmbers
are in key geernment positions. He said, “Our deliverance style is geared
towards the total person and the environment”. This is a post modernist
deliverance minister.

In another development, Omobola DapoThomas compiled and
edited over 100 (One hundred) narratitegged, “Wonderful Stories of
God’s Working Power as Told by Pastor E.A. Adeboye.?* Under the section
of deliverance, story no. 40, the following narrative took place:

While | was a lecturer at the University of llorin in Kwara Statame
people came to me and said “Sir, there is somebody you must come and pray

for.” I told them that I am a very busy man and that they should bring the

20 pastor Sam Adeyemi is the Founder and President of Daystar Church
International, Lagos. He is also the Senior Pastor of the Headquarters Church and a
much sought for conference speaker. Interviewed 15/9/2011, Lagos, Nigeria.

2l pastor E. A. Adeboye is the General Overseer of the Redeemed Christian
Church of God (RCCG) with branches in all the continents of the world.



person. Theyeplied, “Ah! She can not come because she is suffering from
a peculiar disease”. I don’t know if the doctors have a name for it. The
disease was such that if they switch on any electrical appliance, in th& hou
instead of current to flow in the appliance, it would be fimyvin the
woman. For example, if you switch on the electric iron, thewibiremain
cold but the woman will become hot; if you switch on finégge, the inside
of the fridge will not get cold but the woman will getaoll asked them to
go and bring her but they told me that there was a timettieelyto take her
to the hospital and they put her in a pick up van. As ssaihey turned the
vehicle engine on (you know the current has to flow frombtteery to start
the engine) the current picked her up and threw her out ofethiele. The
lady could not leave her house and they dared not put orrigtgct
anywhere she was. | therefore had to go where she was. She was not a
Christian but | explained the situation to her that thig @allow who could
set her free was Jesus. | did not have to do long preaching beéogave
her life to Christ. We prayed a simple prayer after which we switched on the
fan and the fan began to rotate, we switched on the electniam it began
to get hot?

The above narrative may not be satisfactorily explained by science. In
any case, these are real spiritual human needs Pentecostghiwiding

solutions for in Lagos and Nigeria in general. The narratofeshe

2 Omobola Dape-Thomas. 100 Wonderful Stories of God’s Working power as
Told by Pastor E. A. Adeboye. Vol. 1 (Papa Ajao, Mushin, Lagos: LWCAZ20, 2010), 14-
15.



Benefactors here show that their total reliance on the Holy Spiditless
Chrig’s name may be the primary reason for their successes. Pentecostalism
appears to be doing some good than harm to Lagosians.

STYLESOF DELIVERANCE PECULIAR TO LAGOSAXIS.

1. There are different styles of deliverance within Pentecostalism as
practiced by the leaders of different churches like, the Guided
Missiles Church, Kingdom Against Kingdom Church, Virgins for
Christ Church, Eunuchs for the Kingdom, Bullets of Christ Church
and so forth in this populated city of Lagos. Most of theldées ¢
these churches are very much information technology and
communications compliant. Some of them, according to the cddssi
Pentecostals, have gone beyond the traditional practices of
Pentecostalism as far as deliverance is concerlmedome of the
deliverance sessions of the few churches mentioned above, our
research team observed a pastor either embracing a woman or lying
on top of a woman in the name of deliverance through direct contact
to the anointing from the “man of God”. My further search confirmed
that some of these pastors got influenced by some of thdcpsact
posted on the net like the one belo&ome of the young founders of
churches with unconventional names tend to draw theirratgmis
from the internet and from the satellite TV stations. Formgte, at

the Kingdom Against Kingdom Church, the pastor kept on refgto



his “ mentor and fath&rwho he claimed was sending messages to
him daily via the internet. That he watches him(father) preach via
satellite and also listens to tlféather’s” CDs,DVDs and tapes “24

hours a day and seven days a week”. Here one can see a pastor lying

on top of a woman in the name of deliverance and healing. Some

deliverance ministers in Lagos also imitate this style of deliverance.

Deliverance

2. Anointing Service. During this service those believed to be under
demonic attacks, having delayed promotion, unable to travisleio
respective villages because of witchcraft, delayedarriages and
unable to travel abroad are smeared with some oil or havefdheir
washed by the man of God. This would demand a very participant
sowing some “devourers’ offering” meant to avert and destroy the evil

spirits responsible for the above misfortunes

23 http://www.theinfostrides.com/index.php?topic=45831.0/downloaded 17/9/2011
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3. Fire Style. This is where and when a camp fire is made and organized
during the night vigils for the deliverance of those sufigrfrom
attacks of either their neighbours or demonic forces. The partisipant
are made to pass through the baptism of fire by jumping ols&ga
heap of fire as a cleansing process. This normally is done around
2:00Am outside the church hall which is barricaded by sortoeiczd
clothes so that the outside public may not view the psoads
deliverance. As the participant struggled to brave thrdhg fire,
other worshippers kept on repmg after the pastor “Fire! Fire! Fire!
interviewed testified that some of the participants always gat i
the process. When that happens, it is believed such persops h
received his/ her instant answer to prayer. That the wound sustained
was a mark of overcoming the world as Paul, the apostle alg®test
in some of his epistles. This iaking Paul’s testimony out of context.

It is worthy to realize that most Pentecostal Churches ieridigoday
encourage shouts of “Fire! Fire! Fire!” in their services. Some of the
Evangelical Churches have not been spared by this phenomenon
either.

4. Water style. Under this style, the pastor pours water in the basin
bucket and commands every participant to speak out tledatgons to

the water. This is similar to the traditional practice of appedsiag



departed “living dead”, the ancestors. I was a participant observer in

all the above styles. After the speaking exercise, the pastor then orders
one of the elders to carry the water to his office for his sacrificial
prayers.

. Pictures. During the deliverance services, mostly women came with
pictures of either their children in need of getting married, fofithe
womb or who were denied visas to travel to the USA, Canada, China,
and Europe. These pictures were placed at theofegic “apostle”

who then rattled some apostolic unction by way of tongaed
suddenly declares that “All your prayers are answered.” This normally

is followed by jubilation and ululations from the peigants. Later
after the service, 1 asked the “apostle” about the veracity of his
declarations. He said, “ As the founder of Eunuchs for the Kingdom
Church, my prayers are very potent and God’s mind and my own are

one. I am Jehovah in a black skin.” This type of deliverance is
embraced because some Lagosians are notoriously religious.

. White bed sheet deliverance. This is where a man of God gwas fr
row to row or chair to chair wrapping the heads of thosegbe
delivered. This type of service is mostly for women who are pregnant
and expecting to deliver their babies smoothly. This issdalsoto
those who wish to live long. It is believed that as welas the bed

sheet is so shall the participants’ future be withouta spot. This is a



very expensive type of deliverance because those insuring thee futu
are normally charged fees ranging from N50, 000 to N500,000( The
Naira is Nigeria’s official currency) only. Most members believe that
their pastor received the white bed sheet through theshaindngel
Gabriel from Heaven. We observed that when the white bed sheet wa
put on some of these peoples’ heads, some went hysterical and
convulsed and started bubbling in “tongues”. After the service, those
who bubbledin “tongues” where asked to go to the pastor’s office.
When we enquired from some of the members why the people were
being asked to go and see the pastor, the answer was, “ To collect
covenant cards.” Covenant cards actually meant bank tellers. This is

ddiverance in Action.

. Bishop or Apostle’s/General Overseer’s Seat. This type of deliverance

iIs where a seeker, a participant gets delivered only by seatiting i
Bishop’s or General Overseer’s seat. It is believed that women
looking for the fruits of the womb could easily conceive immietiya
after seating in the exalted chair . Apostle J.O. Owdlatfi the
Kingdom Against Kingdom Church(KAKC)laimed that “even men

with low sperm count received their deliverance through seating in the
exalted chair. lhnyone with any problems seats in the Bishop’s chair
thatperson’s problem ends immedidy”. The seat is highly guarded.

4 Apostle J. O. Owolabiis one of the top leaders of KAKC, Lagos.
Interviewed on 12/9/011 at the Church premise.



8 Thy Rode and Staff Deliverance. This is picked from Psalnmai:4
applied based on the “advanced” revelation of the church, Virgins for

Christ Church. This is a young Charismatic Church. The Mama
Prophetess carries two rods and those coming for deliverance are
literally beaten to drive out either death, demons and mistston
caned through proxy the government officials who faileghayg the
contractors, beat through proxy and force embassy officialsstee
visas to the intending travelerés | sat in the congregation, one need
not to be told of who patronizes this Prophetess. Everyonecamne

for deliverance was asked to say something briefly about their
professions. Some of those who came for deliverance were medical
doctors, Politicians, contractors, government officials, business

and women, students and pastors needing help to makehbethes
grow.

During some of the deliverance sessions of the churches stybtse

have been detailed above, there were pewfle came forward to

give testimonies of how they were delivered and how their lives
changed for the better. Our team also noticed that some of thie peop
who came for deliverance were also members of other Pentecostal and
Charismatic Churches as well as from the main line Evangelica
Churches. There appears to be a multiplicity of intercourst#snwi
Pentecostalism.

However, there are some Pentecostal and Charismatic Churches
whose leaders still hold on to multiple traditional noeth of doing
deliverance like the laying of hands, shouting to the toplefder’s
voice to cast out demons, serving holy communion for purpbse
deliverance, washing of feet with water, holding of candles to drive
out darkness and attract light to the soul, reading of P$alta a pail
of water and re-packaging same for members to buy for protection

and deliverance from armed robbers and winning of favours etc.



OUTCOMES

Gleaning from the narratives of the Beneficiaries and Benefactors, the
following outcomes are very glaring:

1. Pentecostalism has the transforming power of making the
spiritually oppressed become spiritually expressed eith determination to
making their, nuclear and extended families and communlieter
spiritually and physically.

2. Pentecostalism serves both the Church and those outside the
church by providing physical salvation (healing of the bodgd
environment as noted by Pastor Sam Adeyemi of Day Star Qhurch

3. Pentecostalism is not only about prosperity but meeting rearmhum
needs by travelling on the terrains that were once neglected @o Yt
investigated by the mainline churches based on the narradivéise
beneficiaries.

4. Some Pentecostal leaders have attained high western edudatio
For example:Pastors Dr D.K Olukoya, Dr. E.A.Adeboye and Dr.Kumuyi
etd , meaning that their activities can not just be brushed asidmoas
psychology. They are not superstitious and foolish but rpssge,
intelligent and civilized. Indeed there are some Pentecostarkeado are
semi-educated based on western classification that still dd wengs that
are typical of African Traditional Religions.

5. Pentecostal phenomenology is an area that requires the @ader t

adjust his or her perspective for better understandingeohd#nratives that



appeared weird but real and very close to the African world vievinef t
general cosmos.

6. Deliverance Ministry is an integral part of biblical Christianit
Sometimes deliverance activities are unscientific and beyond ratyonak
such, may be accepted by faith.

7. Based on my critical observation and discussion with thgok
Commissioner for Urban and Town planning, a lot of peapémoving
into Lagos as a result of village urban, urban-urban townagstinan and
diaspora migrations thus making Lagos the most popuitack city in
Nigeria, Africa and the world over. However, this has also bedbe most
fertile ground for Pentecostalism. Pentecostalism to soneatelxas been
able to meet the spiritual needs of these migrants.

8. Lagos used to be “ a Lion’s Den” in terms of induced crimes, poor
traffic management and dirty environment with drum holes in tiyg@ads.
But with the influence of Pentecostal leaders like Pastor Paefbfasi and
Pastor Sam Adeyemi and their members in the Government of |3tgte,
today Lagos city is becoming a serene city with green lushyewere, free
traffic flow and organized Lagosians. But one still need himkt as a
Lagosian.

9. Some of the people delivered from various nefarious ewitaes

like Tonia (civil servant) are today contributing progressivelyards the



growth of Lagos and their States. They claimed no involvemgainin
the shading of innocent blood.
CONCLUSION

Pentecostals for the most part, do not know their own gtrerig the
last five percent of Christian history, they have become a mabeljglorce
in Christendonf® Interestingly enough, those among them who are first
discovering the immensity and astonishing diversity of Pestat
movement— and of its offspring, the Charismatic movementare the
scholars. And this is a tradition uneasy with the academicpeise?® The
statements described in the conclusion here were made by Professell Ru
P. Spitteler of Fuller Theological Seminary, Pasadena, California, USA.
They may still be true of some Pentecostals in Lagogeridi
Deliverance Ministry appears to be one of their greatest stremdtith
some Pentecostal churches are sacrificing for popular-make-pepphe-ha
messages today. It may true that when people were delivenedheo evil
works , such became a booster to the ministry of a particular bemefact
Effective deliverance ministry may likely lead to multiple chugsowth.
This work has encapsulated the methodology used for disearch,
narratives/testimonies from both the beneficiaries and theféeors,

deliverance styles and outcomes.
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